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Abstract. The relevance of the study is that the models of justice in American folklore have never been
considered. This work aims at revealing the peculiarities and content of the concept of justice in American folklore
and since the American folklore has been made up of the folklore of various ethno-social groups that make up
American society, this study aims at revealing the semantic differences in the models of justice of the different races,
ethnicities, and cultures that comprise the USA. The research was carried out within the framework of philosophical
comparativism, while the approach was analytical-deductive and comparative-historical. The methodological
basis of the study was the principle of identifying differences in similarities. I used the method of critical selection
of sources as well as the method of content analysis of tales, myths and legends of the largest American ethnic and
racial groups, namely Native Americans, African Americans, and European immigrants. The results of the study
demonstrate differences in the content of the models of justice of different American ethnic and social groups.
The analysis allowed me to create a general formula for the American justice model and the functions of justice
in society. This work provides a better understanding of the thinking and worldview of American social groups
and American society as a whole. The scientific novelty of the study is the identification of the contents of models
of justice in a multi-ethnic American society. The practical significance of the results is that they can and should
be applied in the dialogue of cultures. In further research, it is necessary to continue studying the models of justice
of different ethnic and social groups and to determine the optimal interethnic models of interaction based on justice.
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Annomayusn. AKmyanbHOCMb UCCIEO08AHUS 3AKIIOUAEMCI 8 MOM, YO MOOeIU CNpasedIugoCmu 6 (PoabKio-
pe CILIA nukoeoa nukem ne paccmampuganuce. Llenv nacmosiyeil pabomul — 8bIA6UMb 0COOEHHOCMU U COOep-
Jlcanue Konyenma cnpaseoausocmu 6 gonvkiope CILIA, a, nockonvky gonvknop CLLIA cocmoum uz gonvkiopa
PA3TUYHBIX IMHOCOYUATLHBIX 2PYNA, COCMABIAIOWUX AMEPUKAHCKOe 00uecmeo, 3a0a4dmu Uccie008anus. Cma-
HOBUMCSL BbIABNIEHUE CMBICIOBbIX PASIUYULL 8 MOOENAX CRPABEOTUBOCIIU PASHBIX IMHO-PACOBLIX U KVIbINYPHbIX
epynnax CILILIA 6 npoyecce opmuposanus u pazeumus Amepuxanckozo oowecmesa u gonvkiopa. Mcciedosanue
BbINOJIHEHO 6 PAMKAX (DUIOCOPCKO20 KOMNApamueusma, nooxo0 — aHAIUMUKO-0edyKMUGHbIl, CPAGHUMENbHO-
ucmopuyeckuti. Memooonozuueckyio 6azy ucciedosanust npeocmaesisiem NPUHYUN GbiA6IeHUs PA3TUYULL 8 CX00-
cmeax. IIpumensiomes, Memoo Kpumuieckozo omoopa UCHOYHUKOS, d MAKiIce Memoo0 KOHMEHmM-AHalU3d CKA30K,
Mughos u nezeno kpynnevuux smuopacosvix epynn CILIA, a umenno kopennwvix amepukanyes, appoamepuranyes,
€BPONECKUX nepecelenyes u ux nomomkos. Pezynomamul pabomvl 0eMOHCIPUPYIOM PA3IUYUL 8 COOEPIHCAHUL
Mmodenetl cnpasednusocmu pasnvlx smuocoyuanvhvix epynn CLLA. [Ipogedennbiili ananusz no36onun Ham copmy-
JUPOBAmMsb 00UYI0 YOPMYILY AMEPUKAHCKOU MOOeIU CRpageduocmu U QyHKYyuu cnpaseoiusocmu 6 ooujecmae.
Hacmosuwas paboma nosseonsem niyuuie ROHAMb 0COOEHHOCIMU MbIULTEHUS. U MUPONOHUMAHUS KAK 6 PAMKAX 00-
wecmeennwlx epynn, max u ¢ oougecmee CLLUA 6 yerom. Hayunas nosusna ucciedo8anusi COCMoum 6 6biasileHuu
cooepocanusi mooenell CnpasedIuBoCmu 8 MyIbIMUIMHULECKOM aMepUKaHckom obujecmee. llpakmuueckas 3nayu-
MOCTb NONYYEHHBIX PE3YIbMAMO8 COCIMOUM 8 MOM, YMO OHU MO2YM U OONICHBL NONYYAMb NPUMEHEHUe 8 OUaLo-
2e kynomyp. B oanvhetiwux uccnedosanusax ciedyem npoooiicums uzyieHue mooeneti Cnpageosusocmy pasHulx
IMHOCOYUATLHBIX SPYNN U ONPeOe UMb ONMUMATbHBIE MENCIMHULECKUES MOOETU 83aUMOOCUCBUSL HA OCHOBAHUU
CnpageoIusoCHu.
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Introduction

Many categories of ethnic thinking, psychology,
and philosophy are reflected in folklore. Justice is one
of the most important and the most frequently encoun-
tered concepts [7; 8]. However, justice models in folk-
lore have never been investigated.

I base my conception of justice on the theory of
Andrei Gagaev that defines justice as a form of equal-
ity, or the occupation of the designated position in the
natural hierarchy, the evolutionary possibility of the
development of races and ethnic groups, the validity
of the space-time concerning generations and the natu-
ral diversity [2]. I interpret justice as a conception in-
cluding personal and ethnic development [5; 6]. Justice
comprises self-organization and self-realization [25],
includes productive work and participation in the af-
fairs of the state [10]. Justice demands the expanded
reproduction of ethnicities [17] and ethnic identity [14;
21]. Justice is the form of truth [17]. Justice comprises
the teleology of perfection and the antinomies of non-
violence in action [17].

The model of justice is the content of the concept
of justice within a certain approach/social context/folk-
lore/ethnoculture. Revealing the content of justice in
folk tales, I rely on such concepts as truth [17], equal-
ity or taking a position in the natural hierarchy, equal
rights, freedom and responsibility, the possibility of the
development of races and ethnic groups in evolution,
a careful attitude to generations and natural diversity,
and resistance to oppression [17].

My work aims at revealing the peculiarities and the
content of the concept of justice in American folklore.
However, American folklore is not a homogeneous en-
tity but has been made up of the folklores of the ethnic-
social groups that have made up American society [16].
Therefore, I aim at revealing the semantic differences
in the models of justice of different races, ethnicities,
and cultures that comprise the United States in the pro-
cess of the formation of American folklore during the
development of the American society.

Thus, the objective of this study is to conduct a con-
tent analysis of the folklore of the largest ethnic groups
that make up a significant part of American society,
namely Native Americans, African Americans, first set-
tlers, multi-ethnic European migrants, and the descen-
dants of each, and finally, modern American folklore.

The folklore of the above-mentioned ethnic and ra-
cial groups is chosen as the material for the study since
folklore preserves and reflects the worldview, thinking,
norms and values, concepts of truth and falsehood, the
models of good and evil, and cultural universals of the

ethnic group. The object of our study is more than 1000
folk tales, myths, and legends [11-13; 15; 18; 20; 22;
24; 26; 28-31; 32; 34; 35] chosen by a random selec-
tion. I applied the critical source method, being care-
ful to pick out folklore avoiding the so-called fakelore
[15]. The subject of the study is the models of justice
in the representation of the ethnic and racial groups that
make up American society.

Methods

The research methodology was based on the prin-
ciple of revealing differences in similarities, which al-
lowed me to identify differences in similar folk tales,
myths, and legends that demonstrate the ethnic group’s
thinking [27] and peculiarities of worldview [19; 33].
To achieve the goal, I applied a deixis approach within
the framework of analytical philosophy as well as gen-
eral scientific methods of comparison, classification,
analysis, and synthesis. The research was carried out
within the framework of philosophical comparativism,
using an analytical-deductive and comparative-histori-
cal approach.

Considering the object of research from different
positions and different approaches, I revealed its vari-
ous aspects. In my article, I investigated models of jus-
tice in all social contexts, namely demographic, eco-
nomic, political, migration, educational, professional,
cultural, and religious. Then I investigate various mod-
els of natural justice, specifically formal [7], selective
[7], procedural [7], pejorative [7], desiderative [7],
restorative [4], adstrate [4], general [4], evolutionary/
psychogenetic [4], ecological [9], historical [7], peda-
gogic [8], and the model of justice in the system of life
activity [7].

Results
Native American
The model of justice in the demographic

context of the tale
Following natural life cycles is very important.
While family life, safety for children, and care for
women and the sick are regarded as normal and just
(«The Trickster Becomes a Dish», «The Deceived
Blind Many [32]), violating natural life laws, i. e. adul-
tery, incest, deserting one’s children, is considered un-
just and leads to the death of the tribe and the ethnos,
resulting in people ceasing to exist as a species («7he
Lecherous Father and his Daughter», «The Emer-
gencey, «The Girl who Married a Dogy, «Loon-wom-
any [12], «The Deserted Children», «Sun Sister and
Moon Brothery, «Mudhikiwis» [32]). Demographic
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justice implies that children are the most precious be-
ings. Women are regarded as free to choose a husband
(healthy appearance and behavior are important in
the choice as well as hope for a decent life). Equally,
a woman is considered free to leave her husband in
cases of mistreatment or abuse («Sedna», «Splinter-
foot-girly [32]). The elderly are regarded as a source
of wisdom («Mudhikiwisy, «Dug-from-groundy [32],
«The Origin of the Pleiadesy [12]). Children that ig-
nore their advice get exposed to dangers. Thus, in the
tale «Afterbirth Boy and Lodge Boy» [12] the children
of the leaders who entered into cohabitation without
their parents’ permission are exiled; the wife who
violated the husband’s prohibition is killed. Upon ig-
noring the prohibitions of their father, children are
exposed to deadly danger and overcome it thanks to
their ingenuity. Justice includes hunting only for nec-
essary food and preserving the species, since the unity
of all things is valued («The Beginning of Newnessy,
«The Creation» [32]). The model of justice suggests
that men and women live together and share their re-
sponsibilities according to their gender characteristics
(«The Beginning of Newnessy, «Mudhikiwisy [32]).
Care for the children and respect for parents is vividly
demonstrated in the tale «The Jealous Uncley [32]: the
parents are trying their best to save their son from the
jealous uncle and later the grown-up son punishes the
uncle for the cruel treatment of his parents.

The model of justice in the economic
context of the tale

Common ownership is considered fair and normal,
unlike private land ownership. The good of the whole
is more important than the good of the invididual. Re-
sources must belong to the community. Thus, in the
tale «The Impounded Watery [32] Anglabem took all
the water and was killed so that everyone could have
water. In the tale «The Release of the Wild Animals»
[32] an old woman and her young cousin penned all
buffalo, so Coyote released the animals for everybody.

The model of justice in the political context
of the tale includes the right to resolve political issues
both in a peaceful and revolutionary way, and the right
of everyone to demonstrate leadership qualities and
take a role of leadership. One widespread motif is the
young man passing tests and becoming a chief, for ex-
ample, «Bloodclothy [12], «The Sun Tests his Son-in-
law» [32]. A young man kills the cruel chief and takes
his place in «The jealous uncley [32].

The model of justice in the migration context
of the tale requires peaceful coexistence of ethnicities
and races. The unity of groups and importance of abid-
ing by the law is a normal way of living while war is
evaluated as a wasteful, unhappy, and unjust disaster
(«4 Tewa Emergence Creation Mythy [24]).

The model of justice in the professional context
of the tale demands a hard-working attitude, while

those who are lazy perish («The Enchanted Horse»
(Malecite), «Cinderella (Zuni)», «The Ant and the
Grasshopper (Shuswap)» [32]).

The model of justice in the educational context
of the tale demonstrates that an individual should study
and develop, watch, learn and refine one’s skills («The
bag of winds» [32], «The Iroquois Hiawathay, «The
Ojiba Corn Heroy [24]).

The model of justice in the cultural context of the
tale is unity in tradition. Freedom to pass on traditions,
following the Primordial tradition of the ancestors is
evaluated as fair and normal («The Story of Sweet Med-
iciney [12], «A Brule Sioux Myth of the Coming of the
White Many, «A Sioux Myth of White Buffalo Womany
[24]).

The models of justice in the religious context
of the tale requires following traditional religious
truths. Justice includes freedom to perform religious
rites, communicate with gods, and do their will the way
traditions demand it («4 Brule Sioux Myth of the Com-
ing of the White Many [24], «The Creation» [32]).

First settlers

The model of justice in the demographic context
of the tale is based on the principle of supporting the
weak who are in trouble. Chivalry is a highly valued
virtue. Help to the poor, widows, and children is con-
sidered just and, on the contrary, adultery is viewed
negatively («The Colonel Swallows a Thunderbolty,
«Billy the Kid», «Jesse Jamesy, «Sam Bassy, etc. [11]).

The model of justice in the economic
context of the tale

First settlers claimed that hardships bring out the
best in men. The role of industry has resulted in the
weakening of man: «they had iron men and wooden
ships; now they got iron ships and wooden men»
(«Stormalong» [24]). A pioneer is an individualist but
mercantile honesty is seen as virtuous as a guarantee
of political honesty. Nonetheless, hard life conditions
form a condescending attitude to small-scale fraud, es-
pecially if it allows the hero to amuse his friends («Billy
the Kidy, «Jesse Jamesy», «Davy Crocketty [24], «Sam
Bass» [11]).

The model of justice in the political
context of the tale

While a hero of Native Americans’ tales can show
his skills, powers, and virtues, and become a leader,
and a European folk tale hero can raise his or her social
status by becoming a king or marrying a royal descen-
dant, a pioneer can attract voters, win elections, and
become a governor, senator, or congressman to bring
some good to the state. Social order is more important
than legal justice, so common sense is more important
than a fair trial if a fair trial can cause public disorder
(«Judge Roy Beany [24]).
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The model of justice in the migration
context of the tale

Despite the strained relations with representatives
of other ethnic groups (Native Americans, Asian mi-
grants) a just Tall Tale hero avoids killing without
a reason. Constant wars with other races are caused by
competition for the possession of land and resources
(«Wild Bill Hickoky» [11]).

The model of justice in the professional
context of the tale
People should not avoid hard work because difficult
times bring out the best in people. Excessive vitality,
patience, and cunning are highly valued («John Henryy
[24]). Creativity and creative work are also appreciated
(«Paul Bunyany» [24]).

The model of justice in the educational
context of the tale

A person should pay attention to the world around
them, especially nature, in order to use every part of
it for their survival («Johnny Appleseed» [24]). Aca-
demic education is also valued; people should study
hard and read good books («4braham Lincoln — Hon-
est Abey [24]). Unequal access to education is unjust.

The model of justice in the religious context
of the tale is based on people’s equal rights to follow
their religion («Roy Bean, Law West of the Pecos» [11]).

The model of justice in the cultural
context of the tale
Survival in the wild new world, conquering the
new world, competitiveness for the possession of land
alongside constructing a new society equally fair for
everyone make up the content of the cultural model of
justice («Crockett Electioneeringy, etc. [11]).

XVII-XIX century European immigrants
The model of justice in the demographic
context of the tale
Children are considered the most valuable and the
most vulnerable social group, and justice demands the
necessity to protect them and care for them. Elderly
people are regarded as a source of wisdom, while vio-
lating their advice threatens the death of children and
consequently humanity as a whole («The Gunny Wolf»,
«Little Eight Johny, etc. [11]).

The model of justice in the economic
context of the tale
We see that private ownership of land begins to de-
fine the relations within the society («Quevedo Holds
his Groundy [26]).

The model of justice in the political
context of the tale
The perception of government and power differs

from what we see in European folk tales of the same
period. The power of the king ceases to be absolute
(folk tales «The Girl with the Basily, «Juan Bobo and
the Riddles of the Princess» [26]). The tale «The Little
Son of the Government» [26] describes the government
as a one-legged man, tall and terrible, but crippled and
distorted. This image has parallels in folk tales of oth-
er cultures, both Eastern and Western. The distorted
creature, half-man, that took away from the man the
power over his own life, appears as Patasola or Tunda
in Colombian legends, Paelsmurt in Udmurt tales [3],
Gagdanchu-Marga in Nanai folklore, Arkhatov in Chu-
vash tales, Yag-morta and Kort-Aika in Komi folklore,
Kuigorozh in Moksha folk tales, and Liderts in Hungar-
ian folk tales and legends.

The model of justice in the migration context
of the tale denies any war («The Virgin of Guadalupe»
[24)).

The model of justice in the educational context
of the tale implies accessibility of education. The be-
lief of education for everyone regardless of gender ap-
pears in the tale «Seven Robbers» [26].

The model of justice in the professional context
of the tale includes the free choosing of one’s profes-
sion («Seven Robbersy [18]).

The model of justice in the religious
context of the tale

Following the truth of Christ defines justice. Such
values as Christian forgiveness, kindness, care for the
weak, the old and children, and help for the poor are
confirmed in the folk tales «Cat s Skiny, « The Flower of
Olivary, « Children and the Giantess», « The Girl without
Arms, Breasts, and Eyes» [26]). Even Cinderella goes
not to the ball, but to the mass («Golden Stary [26]).

The model of justice in the cultural context of the
tale is based on the construction, socialization, and mo-
bility of society («The Basil Maideny, «The Little Boy
of the Governmenty, «John the Beary [26]).

African American

The model justice in the demographic context
of the tale aims at the ethnic-social group preservation.
Children’s protection and upbringing are the corner-
stones of the concept. Mother usually acts as the source
of wisdom («Little eight Johny, « Wiley and the Hairy
Many [11]). The tale «Little Eight Johny [11] shows
the attitude of the ethnic group to demographic justice.
A disobedient child brings misfortune, disease, and
poverty to his family, and finally ceases to exist. For
example, «The Dying Bullfrogy» and «The Eagle and his
Childreny say, «A heap of people are willing to notice
a pretty young widow, but they don’t want to bother
themselves with another man’s children» [13, p. 487],
and «Mind your children well when they’re little; as
soon as they’re big enough to work, make them work»
[13, p. 488-489].
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The model of justice in the economic context of
the tale is defined by the historical situation. Poverty,
hunger, limited opportunities to earn money, lack of ac-
cess to property and resources are the components of
injustice. Impossible living conditions justify theft and
dishonesty («John Steals a Pig and a Sheepy, «Baby
in the Criby, «The Mojoy, «John's Watchy, and «The
Ducks Get the Cottony [13]).

Only an outstanding act of heroism and deep grati-
tude of the master can give a slave economic and politi-
cal freedom, though not a decent social position. An ex-
ample is the tale «John Saves Old Master's Children»
[13].

If we compare the tales of different ethnic groups
that share similar motifs it is the differences that dem-
onstrate the ethnic thinking mode.

The African-American tale «The Championy [13]
has an analog in Chile (Laval). The plot outline is the
following: a weaker person enters into a battle assign-
ment with a real wrestling champion. However, in the
Chilean folk tale, the hero needs money to return home,
and in the African-American one, he has no choice, be-
cause his master and the master of the champion have
a bet. The hero understands that he will not be able to
win in a fair fight, so he comes up with a trick: he ties
himself to the trees that he dug up in advance, and falls
these trees in front of the champion. Thus, the cham-
pion refuses to fight. If in the Chilean folk tale the cun-
ning man gets the reward, in the African-American folk
tale the hero gets nothing; his master takes the prize.

The inequality in private property and the disen-
franchisement of the worker are unjust. So, a folk tale
with the theme «Tops and roots» can be found in dif-
ferent ethnic groups’ folklore. In the German folk tale
«Der Bauer und der Teufel» [19] the farmer owns the
field, and the devil owns the treasure buried in this field
which causes a legal conflict. The devil offers the man
his treasure in exchange for half of (not all!) his harvest
in the next two years. We see a bargain of equal sub-
jects of law, and justice in law legislation, which even
the Devil obeys. In the Chilean folk tale «E/ Campesino
v el Diabloy [23], the devil owns the land, and the man
owns the seeds. The devil cannot work and enjoy the
fruits of his labor, but he seduces the man with private
ownership of the land in exchange for all his crops for
the next three years. In the Russian folk tale «7he Peas-
ant, the Bear and the Fox» [1] we see the triumph of
arbitrary power over the law, and the absence of law.
The bear threatens the man with death without any rea-
son, and the man humbly and obsequiously offers him
half of his crop, receiving from this transaction only
one prize, namely, his own life. In the American folk
tale «John Sharecrops for Old Boss» [13], the land
owner is looking for a man who will cultivate his field
for half of the crop. John has to persuade the master,
convince him that he can work his land well, that he is
a trustworthy worker. The master expresses a disdain-

ful and humiliating attitude towards John’s people. It is
the owner of the land who offers the terms of the deal,
John can only accept them or not. These conditions are
unfair, but John comes up with a way to get the fruits
of his labor, taking advantage of the greed and short-
sightedness of the owner.

The model of justice in the political context of
the tale shows the life of an African American during
the epoch of slavery as being Hell on Earth. The ab-
sence of personal and economic freedom makes a per-
son sell his soul to get a craft and freedom (tales «Six-
teen and the Devily, «Jack-O-My Lantern: a Maryland
Versiony», «Balaam Foster's Fiddle» [11]. Inequality
is unjust. The tale «The Beginning of Things» [13] de-
scribes a common origin of all nations, the primordial
equality which was perverted and violated by the cun-
ning of those who became white.

The model of justice in the migration context
of the tale reflects social ethnic stratification. Diffi-
cult living conditions form the collectivity within the
ethnic group and the necessity to stick to one’s kin.
Identity and identification are demonstrated in the folk
tale «John and the Blacksnake» [13]. The snake chose
John of all the people because they were both black
and spoke to him, but he told his master about the mir-
acle. The fact that John gave her secret away to a white
man hurt the blacksnake’s feelings. Dishonesty, theft,
laziness, and murder are prohibited within the ethnic
group: «...no matter how sharp you are, you got to keep
on the good side of people, else your smart ways goin’
to get you in difficulty. There’s a lot to bein’ sharp, and
maybe you can use it against one critter at a time and
come off good, but when it comes to bein’ sharp against
the whole community at once, it doesn’t pay off» [13,
p. 497].

The model of justice in the professional context
of the tale shows the ethnic attitude to the importance
of personal development and the limited chances to get
a profession. A profession, a craft is assessed as an op-
portunity to get some freedom. The freedom to engage
in creative work is considered just. Meanwhile, work
for a master is seen as unjust, so a lazy worker frequent-
ly gets away with it («Balaam Foster's Fiddle» [11],
«Old Boss, John, and the Muley» [13]).

The model of justice in the educational
context of the tale

Poverty and lack of freedom force parents to de-
prive their children of the opportunity for education so
that they can help the family with work («Education
for a carpenter's son» [18]. This is viewed as unjust
and abnormal. Teachers that lack morals and wit are
denounced [18, p. 192].

The model of justice in the cultural context of the
tale can be expressed in the theme of the tale «Balaam
Foster's Fiddle» [11], specifically selling one’s soul to
gain one’s freedom.
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The model of justice in the religious context
of the tale is Christianity as equality («The Creation —
James Weldon Jobsony [24], «Origin of the Racesy

[13]).

Modern American Folklore

The model of justice in the demographic context
of the tale is similar to that of the ancestors. Children
and teenagers are the ones who need protection. Such
virtues as the observance of social norms, obedience
to parents, care for children, and conscientious per-
formance of duties are formed. Disobedient and reck-
less children perish («Hook-arm», «Don't Look Backy,
«Pond of Snakes», «Call from the downstairs phone»
[34], «Island of Fear» [30]).

The model of justice in the economic context
of the tale is based on the conception of private proper-
ty, freedom, and inequality. Theft is prohibited. Greed
leads to the violation of justice («The devil and Tom
Walkery, «The piratey, « The accursed house» [30]).

The model of justice in the political context of the
tale A person who is included in social life has freedom
for legal actions but collectivity, euthyumia, and euso-
ciality are not inherent in the justice model («4 Night of
Terrorsy [31], «Hold him, Tabb!» [30]).

The model of justice in the educational context
of the tale includes freedom to get an education but
economically unequal opportunities to do this are con-
sidered unjust in the tales «Ignorance is bliss» [22] and
«Knock... knock... knock»: «I’m not wasting my hard-
earned college money on a giant bunny outfit,» he said»
[30, p. 148]. Education becomes a social status marker
and is frequently mentioned matter-of-factly: «Finally
he gave up and went downtown to the library, where he
was researching a school paper about the impact of the
nearby dam and lake on the environment. As he looked
through the microfilms of ten-year-old newspapers, he
saw something that made his blood run cold» (tale «7he
lady from the lakey [34, p. 55]). Education is regarded
as a chance to escape poverty as in the tale « What goes
around comes aroundy [22].

A similar gap between the intention and reality is
noted in the model of justice in the migration context
of the tale. War is unjust, destructive, and devastating;
moreover, the image of official propaganda does not
correspond to reality in the tale «The Secret Message»
[22]. War contradicts common sense and humanity in
the tale «Civilization advances funeral by funeraly [22]
where British Lord Protector Oliver Cromwell, be-
ing a fierce Protestant at a time when Protestants were
at war with Roman Catholics, refused the Indians’ life-
saving medicine because it was defended by Catholic
missionaries and, as a result, Cromwell died of malaria.
The long-term consequences of war attract public at-
tention. War is considered unjust as chaos, destruc-
tion, and horror, all embodied in reality, leave a deep
mark and influence the further functioning of societies:

«By and large, the public has become inured to the va-
grant who bums change on the street corner, or holds
up a «help me» sign at a freeway exit ramp. In real-
ity, an alarming number of these men and women are
Vietnam war veterans, homeless, or mentally ill people
whom society has come to ignore. They are not crim-
inals, even if local lawmakers sometimes try to pass
laws that criminalize what they do» [31, p. 57], «It is
1919 and four years of world war have forever changed
civilization. Soldiers return to their homes hardened by
the horrors of battle» [31, p. 83].

The model of justice in the religious context
of the tale implies that equality and freedom of choice
have consequences («Sister death and the healery,
«The Thing in the Woods» [30]).

The model of justice in the cultural context of
the tale is the difficult surviving and struggle for a bet-
ter position in the society where the declared and ac-
tual requests, rights, laws, freedom, and equality do
not coincide («Old Wives’ Tales», «The Death Penalty
is a Deterrent to Murdery, «Believe It or Not!» [31]).

I have considered models of justice in social con-
texts; now I turn to justice models of justice in analysis.

Models of justice in deixis analysis

The formal model of justice reflects the norms
of behavior. It is interrelated with the pedagogic and
the selective models of justice.

The selective model of justice demonstrates the
criteria for the selection of an individual deserving
of remuneration or ascension in social status. Every
ethnic group has several tales where the hero goes
through tests: in the Native Americans’ folklore, the
ability to keep one’s word in difficult and unpleasant
circumstances, endurance, patience, and bravery are
rewarded. In the Tall tales, sociability, ability to main-
tain a conversation with different social groups in the
appropriate modes, physical strength, agility, survival
skills, and excessive vitality are rewarded. In the tales
of European migrants, the hero goes through tests for
kindness, mercy, politeness, and diligence. These trials
and completing tasks contain the procedural models
of justice. The pejorative model of justice consists of
punishment of a crime, a condemnation of deviant be-
havior while the norms of behavior represent a formal-
ized interpersonal justice. Prohibition of incest, theft
(«The Visit to Chief Echoy [32]), greed («The Devil and
Tom Walkery [11]), laziness, nonchalance («Buh Tur-
key Buzzud and de Rain» [11]), impatience («The Man
who Acted as the Suny [32]), disobedience and inatten-
tiveness («Manabozho's Birthy [32]), murder, looting
(«Wiley and the Hairy Many [32]), child abandonment,
unreasonable killing (tall tale), child mistreatment,
rudeness, and disregard of the elderly (the Tradition,
the wisdom, the common sense). Violating the rules of
socially approved behavior forms the deviant behavior
in different tales. Desiderative justice includes equal-
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ity, the law as a form of truth, human development,
creative work, excessive energy, family, and children.
Native American and African American tales contain
restorative justice, i.c. equality in property and land
rights. The model of justice in the system of life ac-
tivity is the identity and identification into the ethnos
and the reproduction model of the ethnic group. The
adstrate model of justice is the preservation of life in
its various forms [13].

The general model of justice is the view that
the good of the group is above the good of the indi-
vidual. Oneida sacrificed herself to save her people
[24]. South and North had to separate since their life
together harmed people [32]. The chief banished his
only beloved son when he threatened to starve the
tribe [32]. The tree that gave food to everyone is more
important than one woman’s health [32]. Johnny Ap-
pleseed proclaimed being simple and useful, avoiding
the absolute sin of inflicting pain or death upon any
creature [24].

The evolutionary/psychogenetic model of justice
[4] including ecological justice [9] comprises the pres-
ervation of the natural life cycle and natural evolution-
ary norm of the human, preservation, and compatibility
of flora and fauna forms, and mankind. The unity and
interrelatedness of all living beings (nature and man-
kind), and gradual development and harmony of every-
thing in the world is declared in the folk tales of Zuni,
Cherokee, Hawaii, Sioux [24; 12], uncle Remus’s «Ori-
gin of the Races» [13], and «Johnny Appleseedy [11].
A respectful and careful attitude to nature and prey is
demanded in the tale «The Youth who Joined the Deer»
[32] and «Yellowtop-to-head Womany [11]. Contrarily,
in the tale «The Story of Sweet Medicine» [11] the arbi-
trariness of power, and the human whims to have every-
thing he wants lead to the disappearance of animals and
starvation, while the desire to resemble a white man de-
stroys the Native Americans who could otherwise live
forever in their tradition. The norm is the natural course
of things, the joint life of a man and a woman in caring
for each other and working, the birth of many children,
and, in the care of nature, reserving it and improving the
landscape for the good of all («The Man who Married
a Branchy [11)]).

The historical model of justice includes justice or
injustice in history, ethnic genesis form, and preserva-
tion of the traditional reproduction model. Thus, in the
folk tale of the Sioux [24], we see the tragedy of the
tribe, i.e. the loss of identity, religion, food, and life:
«He is going to give you false names. He will tame you
like taming dogs, and he will make you like yourself.
He will lie to you... You must send your people to guard
the buffalo, for the white man will try to take them all.
He will bring gambling dice, and sickness, and hate. He
will insist that you forget Wakan Tanka and believe in
his different Great Spirit... If you believe in this new
Great Spirit, you will lose your world» [24, p. 25-26].

The pedagogic model of justice is a set of social
behavior patterns and corresponding rewards and pun-
ishments that model norms and values. Wit and bravery
win over evil («The Theft of Fire» [32]), patience and
ingenuity save the ethnic group («The Bag of Winds»
[32]), the good and confident can overcome a difficult
road while the coward dies («The Glooscap» [32]).
«A bold man gets out of his difficulties, a coward loses
his lifen, says the tale «Buh Lion and Buh Goat» [13,
p- 490]. «You got to begin charity next door. But if you
want to reform, it’s got to begin at home», declares
«Reform Meetingy [13, p. 492—493]. Generosity, cour-
age, light-heartedness, chivalry, loyalty, clear mind, as
in «Billy the Kid» [24], kindness, diligence, obedience,
strength, and bringing good to others, as in «The Talk-
ing Eggs» [11] are the components of pedagogic justice
model.

Discussion

Taking into account the justice models analyzed
above, I can assume that the common American jus-
tice model corresponds to the formula J = R/E (pgc-
mdtev) where J is justice, R stands for resources,
E means efficiency. In American folk tale efficiency
demands p for peaceful coexistence, g for family life,
care for children, the women, and the weak, ¢ for com-
mon good, m for social mobility opportunities, d for
development, t for truth, e for equal rights, and v for
virtue. Virtue includes excessive vitality, wit and in-
telligence, knowledge of and adherence to accepted
norms of behavior, kindness, and skillful industrious
work. The formula of American justice turns out to be
different from the formulas of Mordovian and Spanish
justice that I derived earlier. This information can be
useful in interpreting the models of justice of different
ethnic groups.

A detailed analysis of the models of justice allowed
me to identify the functions that justice performs in the
society.

The epistemological function of justice models in
folklore is revealing congruity and incongruity to the
truth.

The ontological function of justice is social control,
restoration of equality, socialization, the forming of
norms, regulation, strengthening public solidarity, inte-
gration, and differentiation.

The logical function of justice is revealing the eth-
nos’s logic type, exposing errors of logic and thinking,
including violations of common sense, with the sub-
function of detecting stupidity.

The linguistic function of justice is to identify truth
and falsehood, norm and deviation, values and vices
through linguistic means, specifically nominative and
indicative deixis, forming stereotypical evaluations and
assessments.

The historical function of justice is eliminating in-
adequate assessments of the past.
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Conclusion

Summarizing the models of justice in the American
folk tale I can draw the following conclusions.

The set of justice models I have obtained allows us
to form a dimensional, complete, and systematic image
of ethnocultural justice and a better understanding of
American culture.

The study shows that the models of justice in the
folklore of Native Americans, African Americans, Eu-
ropean pioneers, later migrants, and modern Americans
have a wide field of universal components but are not
identical; are similar to the models of justice of other
cultures, but have differences from them. These dif-
ferences must be taken into account to carry out the
dialogue of cultures with respect to local justice. The
study results reveal the unique features of the Native
Americans, African Americans, European pioneers,
later migrants’, and modern models of justice.

Care for women and children ensures the continua-
tion of society’s life and functioning. Care for the sick
ensures the continuation of Homo Sapiens humanity.
Following the parents’ rules and advice is regarded
both as ensuring safety and keeping the tradition. A
woman choosing a decent man for a husband, raising
healthy offspring in a family in the extended reproduc-
tion model is normal. Violation of natural life cycles,
adultery, incest, desertion, or mistreating children is
regarded as unjust and abnormal.

The unity of mankind and the society, mankind and
all living things, and nature, is just and desired as the
only way to save humans on earth and the earth for hu-
mans. Therefore, war is disastrous, unjust, and destruc-
tive.

Social order, equal political rights, and worthy lead-
ers remain judicial components through social changes,
including following a tradition and constructing a tradi-
tion.

The development of skills, equal educational rights
regardless of the parents’ income, free choice of a pro-
fession, diligent attitude to work, creativity, and exces-
sive vitality contribute to the human and social develop-
ment, common good, and the improvement of people’s
lives. The rewards of virtue and punishments of vice
are considered just. Depravity, drunkenness, meanness,
and laziness are punished by life itself.

Falsehood contradicts justice; justice is a form
of truth.

The scientific significance of the research is the
identification of the contents of various models of jus-
tice and judicial functions in a multi-ethnic American
society. These results can and should be applied in the
dialogue of cultures. This is the practical significance
of this study. In further research, we ought to continue
investigating the contents of models of justice of differ-
ent ethnic and social groups aiming to determine optimal
interethnic models of interaction based on justice.
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